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THE 


Pretace. 


Propoſal was made 
to me, by fome 
friends, for publiſh- 


ing of theſe Papers; 
which I cannot doubt, pro- 
ceeded from Charity, both to 
the Reader, whole good they 
intended in it; and to the Au- 
thor, that they could think fo 
ſlender a performance was 


A 3 Ca- 


T be Preface. 


capable of ſerving it. 

I cannot, indeed, think it 
unſcaſonable,to take any occa- 
fion of recommending Cbarity, 
tho' this ſubje led me only 
to conſider one ſingle inſtance of 
i, But if the praQtice of it, 
in this one, would redreſs ſo 
great an evil, what might we 
not expect from its univerſal 
exerciſe in all caſes upon which 
it might have influence ? 

Even the tongues of men and 
angels as(with our Apoſtle they 
are inſufhcient to ſupply its ab- 

ſence;lo nor are they more than 


 fuf- 


The Preface. 
ſufficient, fully to repreſent its 
worth. 

We vainly expe, from ei- 
ther eloquence,or ;ſputation, the 
good e | which Charity a- 
lone(could itake place)would 
eafily bring about withour 
them, 

How laboriouſly do we 
beat our way in the dark! We 
grope for the wall, like the blind, 

and we grope asif we badnoeyes : 
we ſtumble at noon day, as in tbe 
night; but the way of peace we 
bave not known: 

Humane wit is ſtretch't to 


A 4 the 


The Preface. 


the uttermoſt ; wherein thar 
comes ſhort, the reſt is endea- 
vour'd to be ſupply d by an- 
ger: And all to bring us under 
one form, which either will not 
be ; or, if it were, could be to 
little purpole ; while, in the 
mean time, this more excellent 
way is forgotten of owr foot, and 
we are far from it. Which 
ſhews, it is God that muſt cure 
us (the God of love and peace), 
and not man. 
How foon,andeafily would 
a mutual univerſal Charity re- 
drels all ? For being on one ſide 
only, 


T be Preface. 
only,it could never cement both. 
And kmated only to a party, it is 
not it ſelf,and aQts agarn/s it ſelf, 
drvides what it ſhould unite, 
but a genuine, equally diffi 
ſed Cbarnty, how would it melt 
down mens minds, mollifie 
their rigors, make high things 
low, crooked (tr ight, and 
rough places plain ? 

It would certainly, either 
diſpoſe men to agree upon one 
way of common order, or make 
them fecl very little inconve- 
nience, orcaule of offence in 


ſome variety, 
Bur 


T be Preface. 
But witbout it, how little 
would the moſt exquiſite un- 
exceptionable form(univerſal- 
ly comply'd with, in every 
punRilio ) contribute to the 
Churches welfare? No more 
to its quict,and repoſe,than an 
elegant, well ſhap'd garment, 
to the eaſe, and reſt of a dil- 
Jjoynted, ulcerous body. Nor 
longer preſerve ir,than the fair 
«kin of a dead mans body 
would do that, trom putreta- 
ion, and diſlolutipn. 

What Piety is to our union 
with God, that is Charity to 
our 


T be Prface. 

our union with one another. 
But weare too apt, as to botb,to 
expect from the outward form, 
what only the mternal living 
principle cangive ; to covet the 
one with a fort of fondnels, 
and deny the other. 

One common external formin 
the Church of God, where- 
in all good men could agree, 
were a moſt amiable thing, ve- 
ry uſeful roits comely, better be- 
ing, and the want of it hath in- 


fer d, and doth threaten evils, 


much to be deplor'd, and depre- 
cated, But this druine principle 
is 


The Preface. | 


is moſt ſimply neceſlary to its 
very being. 

W hatloever violates it , 
is the moſt deſirufFrve mortal 
ſchiſm, as much worſe than an 
unwilling breach of outward 
order, as the malicious tearing 
in peices a mans living body, is 
worle than accidental renting 
his cloaths 

And indeed, were our Ec- 
cleſraftical contefts, about mat- 
rers that I could think indiffe- 
rent, as long as there is ſuch a 
thing, as diſtintion of Parties, 
[ ſhould readily chooſe that, 


uhers 


T be Preface. 


where were moſt of ſancere 
Charity (it I knew where that 
were). For ſince our Saviour 
bimſelf gives it us, as the cog- 
nigance of Chriſtians ( by this 
ſhall all men | wad 4 
ciples, if ye love one another ), 
I know not how better to judg 
of Chriſtianity, than by Cha- 
ray. 

Nor know I where, among 
them that profeſs, theres lels 
of eitber, than with them that 
would confine, and engrols 
both to their own ſeveral Par- 
ties;that ſay, bere is Chriſt, and 


there 


The Preface. 


there be is ; and will have the 
notions of Chriftian, of Saint, 
of Church, to extend no fur- 
ther than their own arbitrarily 
aſſigried limits, or than, as they 
are pleaſed to deſcribe thetr cir- 


cle. 
We krow to whom the 


doing (o, hath been long im 

ted ; and it were well, if 
they had fewer forts of imi- 
cacors, 

Nor doth it ſavour more of 
uncharitableneſs in any , to 
think of encloſeng the truth, and 
purityof Religion, only, with- 


in 


T be Preface. 


in their own Precinds, than it 
doth of pride and wanity,to fan- 
cy they can exclude thence, 
every thing of -offenſrue im- 
We are never like to want 
occaſions, even in in this re- 

peF, of exerciſing Charity. 
lo to pallzate the ja of _ 
bu recover fmners. 

God grant we may ſe it 
more, to this purpoſe (when 
the caſe ſo requires_) and need 
it leſs. 


Jobn Howe. 


Advertiſement by the Bookſeller. 


The Books nnder-written are Pub. 
liſhed by John Howe, the Au» 
thor of this Diſcourſe, 


1. The Bletſ-dnefs of the Righteous. 

2. The Vanity of Mortal Life, in Two 
Treat. P/al. 17. 15. Pſal. 8g. 47. 

3. Treatiſe of delighting in God. 

4. The m_ Temple. 

5. A Diſcourſe of the Divine Preſci- 
ence, with an Appendix. 

6. A Sermon at Mrs. Zaxters Funcral, 
on 2 Cor. 5. 8. 

7. Treatiſe of thoughtfulneſs for the 
Morrow : with an Appendix, concerning 
the immoderate defire of fore-know! 
things tocome. This laſt Lately Printed 
Tay: Parkhurſt , at the Bible and 
Crown: in Cheapſide. 


ERRAT A. 


Par 3. line 2. for « read ir, p.q0.b 1.1.91, ps. 
|. 3.aferr afrer ma?, cnt it off, and. p-45- I. 15.aker 
Chriſtie's, add a Parcathels. p. 4g. L 3. I. Sacred, 


Of Charity in reſpe& of 


other mens ſins, 


1 Cor, XIII 6, 
—— Rejoiceth not in iniquity. 


HE SubjeT ſpoken of, mult 

be ſuppli'd from the fore» 

going Verſes ; where we 

nd the Matter all along, 

in diſcourſe, is Charity : 

which it is the principal bulinchs of the 
whole Chapter to deſcribe, and praiſe. And 
this is one of the Tharaders that ferve 
( as they all do )) ro do both theſe at 
once. For being i= it ſelf a thing of fo 
great EY , To ſhew its true na» 
rure, is to praiſe it. What ſocver is its rc+ 


al property, is, allo, its commendation. 
B Our 


C2] 


Our bufineſs here muſt be, 

1, Brictly to explain and give ſome 

y-_ accountof both theſe, wit. 

harity, and this its negative Cha- 
rater, That it rejoyces not in ini- 
quity. 

2. To demonſtrate the One of the 
Other ; Or ( which is all one ) to 
ſhew the inconſiſtency between chat 
divine principle, and this horrid pra- 
Tice, 

Upon which the Uſe of this picce of 

Chriſtian Dodtrine will enſue. 


IL. We areto give ſome accoufit both 
of this Principle, the Charity which 
the Apoſtle here treats of, and. of the 
prattice which the Text denies of it, Re- 
Joxcing in iniquity. 

1, For ax <A The Charity or 
Love here ſpoken of, is the root of all 
that duty which belongs to the ſecond 
Table. The whole of the duty contain- 
ed i» both, is ſumm'd up by our Savi- 
our in Love. That of the former in that 
firſt and great commandment , Thou = 


[3] 
love the Lord thy God with all thy heart, 
&c. Matt. 22. That of the latter is this 
other which is like unto it, Tho ſhalt low? 
thy neighbour as thy ſelf. Upon which 
two we arctold hang al/ the Law and the 
Prophets. See allo Rom. 13. 10. 

The inſtances which are given in this 
Chapter, refer to max as the objeft, and 
ſhew that it is the love of onr neigh- 
bour which is meant. 

But tho' it be ſo far humane, it is how- 
ever upon other accounts a real of 
divine love ; which we ſee 1 Job. 3. 17. 
that Apoltle ſpeaking even of love to 
our brother : Whoſo bath this worlds goods, 
and feeth bis brother Lath need, and ſPut» 
teth up the bowels of compaſſion from bin, 
demands, How dwelleth the love of God 
in that man £ And David call'd the kird- 
nels he intended the Relicts of Sauls Fa- 
GT kindneſs of God, 2 Sam. 9. 3. 

is part of love is divine both 1n 
reſpett of its original, and of ſomewhat 
confliderable in its objed. 

I. In reſpe@ of its eriginal. Tis a part 
of the ( communicated ) divine mi nre, 
from whence they that partake of it, are 

B 2 laid 
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ſaid to be born of God. It is moſt con- 
jun& with faith in the Meſſaab, and love 
to God himſelf, which are both com- 
prehended 1n that birth. 

For as it is ſaid in the Goſpel of Jobr, 
chap. r. 12,13. That & many &5 received 
him, ( viz. Chriſt ) to them he gave power 
to be call'd the ſons of God, even to them 
that believe in bis name, who were born not 
of blood, mor of the will of the fleſh, nor 
of the will of man, but of God. And in 
his 1 Epiſt. ctiap. 5. 1. Wheſoever believ- 
th that Jeſus is the Chriſt, is born of God. 
So it is, 1n this latter place, immediately 
added as the double property of this d:- 
vine prodution (not more ſeparable from 
one another than from it ), and every one 
that loveth him that beget, loveth him alſo 
that is begotten of him. 

And hereupon alſo from the in-bei 
and exerciſe of this love, ( tho towar 
an object that ſeems very heterogeneous 
and of much another kind ) we come to 
bear the name of Gods children. Love 

enemies ——that you may be the chil- 


dren of your father which is in heaven, 
Mat. 5. 44, 45- The Law indeed of love 
to 


STS 


to other men, tho' it oblige to love ſome 
above others wpon 4 Jpecial reaſon z yer 
in its utmoſt latitude, comprehends all 
mankind under the name of reighbour 
or brother, as the particular precepts con- 
tained 4n it do ſufficiently hw Which 
ſurely leave us not at liberty to kill, de- 
_ rob, {lander, or pe from others, 
than the regenerate ( as we count ) or 
our own friends and relatives. ; 

Now that Principle from which we 
are called Gods children,mult be of divire 
original;, tor it is not ſpoken of them c4- 
ſually, but 4 their di inemſbing Chars- 
Ger. So that, in this reſped, they are faid 
to be of God. It is their very difference 
from the children of another, and the 
worſt of fathers, 1 Joh. 3.10. In this the 
children of God are manifeſt, and the chil- 
dren of the devil; Whoſoever doth not 
righteouſneſs, i: zo8 of Gol, neither be 
that loveth not his | rother. | 

Which allo thews it is not wiver{illy 
all love, anto which this dignity belongs, 
Some more noble-minded Pagans that 
were wont to aſcribe divinity untolove, 
have alſocarefully diſtioguilhed, and told 

B 3 


us 
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us of a love that was genuine, and a- 
nother that was ſpurious; the one akin 
to virtue, the other to vice ; and haveno- 
ted it as an abuſive error of the Vulgar 
Mes tn. 10 groethe ſume name to God 4nd 
Diſen, 4 Diſeaſe. The corruption and de- 

generacy of love, is indeed lefs 
than humane z bur the firſt being , and 
reftored reditnde of it, ts of an original 
no Icfs than, divine. 

2. And cven this love, tho' placed 
upon man, is d/vine too in reſpett of its 
objeF , 1.c. of ſomewhat we have to 
conſider in it, which is moſt properly and 
firifly the objet,or the inducement and 
f-rmal reaſon why we love. God is the 
Primum amabile, the firſt Goodneſs as well 
as the firſt Being. As therefore there is 
no being, (o nor is there any goodneſs, a- 
ability, or lovelineſs, which 1s not deri- 
ved from him. We love any thing more 
truly an purely, the more explicitely we 
acknowledg and love God in it. Upon 
the view of thoſe ſtroaks and lineaments 
of the divine pulchritude, and the cha- 
raters of his Glory, which are diſcerna- 
ble in all his creatures, our love ſhould 


be 


C71] 
be ſomeway commenſurate with the 
Creation, and comprehend the Univerſe 


in its large and complacential embra- 


Ces. 

Tho' as any thing is of higher excel» 
lency, and hath more lively touches and 
reſemblances of God, upon it ; or, by the 
diſpoſition of his Providence, and Law, 
more nearly approaches us, and is more im- 
mediately preſented to our notice, con- 
verſe, uſe, or enjoyment, (© our love is to 
be exerciſed towards it wore exp/icitely, 
in an higher degree, or with more frequen« 
cy. As man theretore hath more in him 
of divine reſemblance, of Gods natural 
_ and image; good mii; of his mo- 
ral, holy image, we ought to love men 
more than the inferior creatures; and 
thoſe that are cod and holy, more than 
other men ; and thoic with whom we 
arc more concern'd, with a more defr»ite 
love, and which is required to be more 
frequent in its exerciſe But all trom the 
attraqive of ſomewhat divine appearing 
in the obje&t. So that all rational love, 
or that is capable of being :eguiated ard 
meaſured by a Law, is only fo far right 

B 4 mn 
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in its own kind, as we love God in ev 
thing, and every thing upon his account, 
and for his ſake. 

The nature and ſpirit of man is, by 
the apoſtacy , become diſaffefted and 
. NN to God, alienated from the di- 

vine life, addifted to a particular limited 
good, to the creature for it ſelf, apart 
trom God ; whereupon the things men 
love, are their idols, and their love 1do- 
latry. But where, by ation,a due 

ropenſion towards is reſtored, The 
univerſal good draws their minds, they 
become inclined and enlarged towards 
it 3 and as that is diffuſed, their love fol- 
lows it,and flows towards it every where. 
They Jove all things principally in and 
for God 5; and therefore ſuch men mot, 
as excel in goodneſs, and in whom the 
divine image more brightly ſhines. 

Therefore it is, moſt eſpecially, Chri- 
ſtian Charity that is here meant, 5.e.which 
works towards Chriſtians a5 ſuch, For 
compare this with the foregoing Chapter, 
and it will appear that Charity is treated 
of in this, which is the vital of ho- 
ly living union in the Chriſtian Church, 


ſuppoſed 


[9] 
ed in the other. Whereby as the bo- 
pot and hath many _—_— and all 
the members of that body being many, are 
one body +, ſo alſo is Chriſt, v. 12. 

This principle refined, re&ifi'd, reco- 
vered out of its ſtate of degeneracy,and 
now obtaining in the foul as a part of 
the new creature , or the new man which 
is after God, as it hath man for its objeR 
more eſpecially, and more or lefs accord- 
ing to what there appears of divine in 
him, is the charity here ſpoken of. 

Now of this Divine Charity it is faid 
( which we are to conſider 

2. Inthe ſecond place) it 'rejoyces not in 
iniquity. Hereof it cannot be needful to 
ſay much by way of Explication. The 
thing carries a prodigious appearance 
with itz and it might even amaze one 
to think, that on this fide Hell, or ſhort 
of that ſtate, wherein the malignity of 
wickedneſs attains its higheſt pitch, any 
appearanceſhould be found of it. 

et we cannot think, but theſe Elogies 
of Charity, do imply reprehenſions, and 
tacitely infinuate too great a pronenef; 
to this worlt fort of im-gapwarle, or re, 


Joicing 


(10) 

joycing in evil. The Grzoſticks (or the 
Set afterwards, known by that Name ) 
gave already too great occaſion for ma» 
ny more expreſs, and ſharp reproofs of 
this temper; which were not thrown in- 
to the Air, or mcant to #9 body. The 
Scripture ſaith not in vain, the ſpirit which 
# in ws luiteth toenvy. With which, what 
affinity this diſpotition hath , we ſhall 
have occaſion to note anon. 

Rejoycing in iniquity, may be taken 
(if we abſtra&t from limiting circumſtan- 
_—_ ways. 

ther in reference to our own ſuns : 

Or to other mens. 

Our own, when we take pleaſure i» the 
deſign, or in the commiſſuon, or in the re- 
view, and after-contemplation of them : 
Converſe in that impure Region, as in 
our Native Element, drink it in like wa- 
ter, find it (weet in the mouth, and hide 
it under the tongue, &c. 

Other mens 5, when 'tis counted a grate» 
ful fight, becomes matter of mirth and 
_ , to (ce another ſtab at-once the 

hriſtian name, and his own ſoul. 


The ſcope and ſcrics of the Apoſtles 
diſcourſe, 


[11 ) 

diſcourſe, 'doth here plainly determine it 
this latter way : For as Charity (the Sub- 
je of his whole diſcourſe) reſpeQts other 
wen ; ſo rhniſt this contrary Diſpoſetion al- 
ſo. De iniquitate procul dubio alieng, &c. 
faith Cajeter upon this place. "Tis with- 
out doubt,unapt to rejoyce in the fins of 
other men 3; for neither can it endure 
Ones Own. 

And this aptneſs to rejoice in the ini- 
quity of others, may be upon ſeveral ac- 
counts. 


It may either proceed 
From an affeFion to their ſins. 
From an undue (clf love: Or, 
From an exceſſrve diſ-affetion to the 


perſons offending. 


'1. From a great affeftion, and incli- 
nation unto the ſame kind of ns, which 
they obſerve in others. Whereupon they 
are glad of their Patrooagez and do 
therefore wot only do ſuch things, but take 
" pleaſure in them that do them, Rom. 1. Men 
are too prone to juſtifie themiclves by the 
example of 'others, againſt their —_ 

rule. 
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rule. Others their liberty, and why may 
not 1 A. i o they DIA grp lays 
{heep non qua enndum efs, 6 i- 
tur, the way which is trodden, not Thich 
ought to be. 

2. From an undue, and over-in- 
dulgent love of themſelves. Whence it 
is, that (as the caſe may be) they take 
pleaſure to think there are ſome men, 
that perhaps outdo them in wickedneſs, 
and offend in ſome groſler kind than they 
have done: And ſothey have, they count, 
a grateful occaſion, not only to jxſtify 
themſelves, that they are not worſe than 
other men, but to magnify themſelves, 
that they are not ſo bad ; as the Phari- 

in his pompous hypocritical devotion, 
Gd [ 4 per7y2: a (ns attribution to 
God, being only made a colour of arro- 
gating more plauſibly to himſelf) that 

ans not as other men, extortioners, njef, 
adulterers, &c. Luke 18. 11, whereby t 
hypocrite, while he would extol, doth but 
the more notorioufly ſtigmatize himſelf. 

3- From a diſ-afte&tion they bare to 
the offenders; whence they are glad of 
an advantage againſt them: That oy 

ve 
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have occaſion to glory in their fleſh, and 
inſult over their weakneſs. 

It muſt be that rejoycing in other mens 
ſims, which is moſt contrary to Charity, 
that is here more eſpecially meant : And 
that is manifeftly the laſt of theſe ; ſuch as 
proceeds from il will, to the perſon that 
offends : Whereupon we are glad of his 
halting (which perhaps we watched for 
beforc), ard when his foot ſiippeth, magni- 
fy our ſelves againſt him. 

Now rejovcing at the fins of other 
men, upon this account, may be &i- 
ther, \ 

1. Secret, when only the heart feels an 
inward complacency,and is ſenſibly grati- 
hed thereby: Or, 

2. Open, when that inward pleaſure 
breaks forth into -«ternal expreſſions of 
triumph, and inſeltation, into derifion, 
ſcotts, and farcaſms. 


I. And how inconſiſtent this is with 
the Charity which our Apoſtle ſo highly 
magnihes, it is now our next bulinets to 
ſhew. And it will appear, by comparing 
this rejoycing in other mens ſins. 

1. With 


[14 ] 

t. With Charity it ſelf. 

2. With what it is, ever, in moi# certain 
commexion with, 

1. With Charity it ſelf; and ſo we ſhall 
conlider it, 

1. In its own nature, abſtratly and ab- 
_ < 

2. In relation to its Original, and ex+- 
emplary Cauſe. And (hall compare this re- 
joycing in the fins of other men, with it 


ways. 
I. Confider Charity in its own nature : 
And {© it is the loving one another as my 
felf, fo as todelire his welfare and felicts 
ty as my own: Where we muſt note, 
that love to owr ſelves, is the meaſure of 
the love we owe to others. But yet are al- 
fo to conlider, that this aveaſure it ſelf, is 
to be meaſured: For we are not to mea» 
ſure our love to others, by the love we 
bear to our ſelves, otherwiſe, than as 
that alſo agrees with our ſuperior rule; 
which obliges us ſo to love our ſclves, as 
to deſign, and feek our own trae felicity, 
and beſt good: To lay bold on cternal life, 
to work out our own ſalvation. 


1, If 


C15] 

If in other Inſtances, we were not ſo 
to underſtand the matter (fince the par- 
ticular precepts extend no farther than the 
general one), any man might, without 
tranſgrefſion,deſtroy another mans goods, 
when he hath lecarn't tobe prodigal of 
what he is Maſter of himfelf: and might 
make himſelf Maſter of another mans 
life, whenſoever he cares not for his own. 
And fo by how much more profligately 
wicked any manis, he ſhould be ſo much 
the leſs a tranſgreſlor. 

We arc not fo abſolutely zul«Eioms, or 
ſo much our own, that we may do what 
we will with our felves We are account- 
able to him that made us, for our nſage 
of our ſelves: And in making our ſelves 
miſerable, make our ſelves deeply guilty al- 
0, We were made with a poſlibitity of 

i happy: He that made us with fouls 
capable of a bletſed ſtate, will exatt an 
account of us, what we have done with 
bis creature. He that commits a felony up+ 
on his own life, injures his Prince and the 
Community to which he belongs. The ore 
is rob'd of a ſubjeF, the other of a mc.nr- 
ber that might be uſeful ; wherein = 

ha 
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had a right. No man is made for himſelf 
And —_ _ = 1s Ne i 
on, a uniſhe as far as is in 
what ef of the offendor, in his po- 
fterity, from whom his goods are confif- 
cate 4 in his name, which bears a mark 
of infamy, and is made a publick re- 
proach. How unſpeakably greater is the 
wrong done to the common Ruler of 
the whole world, when a foul 
it ſelf! loſes its poſſibility of praiſing 
and glorifying him eternally in the par- 
ticipation and communion of his cter- 
nal glory ! How great to the glorious ſo- 
ciety of Saints and Angels! From whom 
he tattioully withdraws himſclf, and who 
( tho” that loſs be recompenc't to them 
by their fatisfaGtion in the juſt venge- 
ance which the offended God takes up- 
on the diſloyal apoſtate Wretch ) were 
to have pleas'd and folac't themſclves in 
bir joint felicity with their own. So that he 
hath done what in him lay, tomake them 
miſerable, and even toturn Heaven into 
a place of mourning and lamentation. 

The Supreme primary Law under 
which we lon, cliige 1s be Y. 


or 
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For it binds us to take the Lord only for 
our God. To love him with all our hearts, 
and minds, and ſouls, and Strength. And 
{6 to love him, is to exjoy bim, to delight, 
and acquieſce finally,and ultimately in him; 
and ſatxhe our felves for ever in his fuk 
neſs : So that every man is rebellious in 
being miſerable, and that even againſt the 
firſt, and moſt deeply fundamental Law 
of his Creation. can he love God ix 
obedience to that Law, without loving him- 
ſelf aright., Which love to himlclf, is 
then to be the meaſure of the love he is 
to bearto other men : And fo moſt truly 
it is ſaid, that Charity begins at howe, E- 
very man ought wv ſeek his own true te- 
licity, and then to defire anothers as hs 
own. 

But now conhider, what we are tocom » 
pare herewith. Rejoyeing in the in, z; 0s 
ther men, how contrary 1s it to the molt 
inward nature! to the purcEflence! how 
directly doth it (irike at the very heart 
and _ the lite and ſpirit of Chas» 
rity 

For fin is the greateſt, and higheſt in- 
ſelicity of the Creature 5 Depraves the 

C 


tuul 
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foul within it ſelf, vitiatesits powers, de- 
forms irs beauty, extingujſheth its light, 
corrupts its parey, darkens its glory, di- 
ſtarbs its tranquillity, and peace, violate 
ns harmonious joyful ſtate, and order, 
and deſtroys its very life. 

It diſaffets it to God, ſevers it from 
him, engages his Juſtice, and inflames his 
wrath againſt it. 

What is it now to rejoyce in another 
man's fin? Think what it is, and how im- 
poſſible it is to be where the love of 
God hath any place. What? tobe glad 
that ſuch a one is tnraing a man into a 
DevillA reaſonable rnmortal fou!,capable 
of Heaven, into a Fiend of Hell ! To be 
_—_ ſuch a (oul is tearing it (olf off 

God , is blaſting "4s own cternal 

and deſtroying all i's poſlibilitics 

of a future well-being! Blcfled God!How 
repugnant is this to Charity ? 

For let us contiler what it is that we 
can fet in direQteſt oppoſition to ir. Let 
Charity be the loving of enother as I ought 
to do my ſelf ;, its oppoſite muſt be , the 
hating of another, as 1 ſhould not , an 


cannot ſuſtain to do my ſelf. As loving 
another 
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another therefore includes my defire of his 
felicity, and whatſoever is requiſite to it, 
till it be attained, and my joy for it when 
it is x loathneſs of his jatwre, and grief 
fot bis preſent infelicity , as if the caſe 
were my own : So hating another muſt ec- 
ually and moſt eſſentially include ever- 
for to his futwre good, and grief for his 
* preſent ( which is the preciſe notion of 
wt. the deſire of his infelicity, and 
whatſoever will infer it, #37 it be ht 
«bout, and joy when it is 4 or when I be. 
hold what is certainly conjun&t with it. 
Which is the very wickedneſs the Text 
animadverts on, as molt contrary to Cha- 
rity. The in-yaqumaile , which not only 
the Spirit of God in the holy Scriptures, 
but the very Philoſophy of Ponans doth 
moſt highly decry and declaim agaicft, 
Which 1s of the ſame family you {ce with 
Emry. And no other way viticrs from it 
than as the obj. & are varicully potitcd, 
Let the harm and cvil cf my Brother be 
remote from him, and hs good be pre» 
ſent, I envy it. Let his good be remote, 
#nd any harm or miſchict be preſent and 

wtgent upon him, |[ rejoyce wa 2t. 
C 2 Poth 
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Both arc rooted in hatred, the dirett- 
eſt violation of the Royal law of loving 
my neighbour as my ſelf, Jam. 2. 8. 

And it is that fort of 4 
which hath moſt of horror, and the ve- 
ry malignity of Hel in it: As the fin of 
another, wherein this joy is taken, is an 
evil againſt the great God (which there 
will be occaſion more directly to confider + 
hereafter), as well as to him that com- 
mits itz a wrong to the former, and an 
hurt to the latter : Whereas other infe+ 
hicirics are evils to him only whom they 
Lefal. 

2. Conlider Charity in relation to its 
Original, and mw And ſoit is im- 
mediarcly from God, and his very image. 
God is love, and be that dweleth in love, 
dwelith in God, and God in him, I Job. 
4- 16. 

And what /ort of love is this, which 
1s made fo idertical, and the thing 
with the very Being, and Nature of 
God? Notaturbid, and tumultuous, not 
a mean, and ignoble, not an imprudent, 
raſh, and violent, leaſt of all, an impure 


polluted paſſron: But a moſt calm, wile, 
majeſtick, 


Ca] ' 
majeſtick,holy wil! rodo good to his crea- 
tures, upon terms truly worthy of God. 
Good Will, moſt conjuntt with the other 
inſeparable perfettions of the Godbead : 
Whence, withexpreſitons of the molt be- 
nign ſions towards his Creatures, 
he (till conjoyns declarations of his ha» 
tred of fin, upon all occaſions. That he 
Is not a God that takes pleaſure in wicked- 
meſs, wor can coil dwell with Eine. That for 
is the abowtinable thing-which his ſoul loaths. 
That he is of purer eyes, than to look on ini+ 
quity. What can now be more contrary to 
the pure, and holy love, which {hall re- 
ſemble, and be the image of his, than to 
rejoyce in iniquity # For 2s God, while he 
loves the per jon, bates the (im, men do in 
this caſe, love the fir, and Fate the pere 

. 

And while this horrid impure malign:- 
ty 1s not from Grd, or li'e br (far be the 
thought trom us ), from whom doll it dts 
rive £ Whom doth #4 reſeml le 8 Ne red 
but of Two cemerdl fathers, whole chile 
dren are (pecthed, and diltinguithed, even 
by this very thing, or its contrary,in a tires 
mentioned Text, 1 Job. 3.10. where when 

C 2 both 
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Both the fathers, and their children, are (ct 
in it10n to one another, this, of not 
loving oncs brother, a_—_ at once, both 
as the feparating vole them who are not 
of Gods family, and oft-fpring, not of him 
Zas the expreſſion is), having nothing of 
his holy bleflced image, and nature inthem 
(and who conſequently muſt ferch their 
pedigree from Hell, and acknow 
themiclves ſpawn'd of the Devil), 

as 4 Summary of all unrighteouſneſs, as it 
is, being taken (as often) tor the duty 
of the ſecond Table, or as 4 very noted 
pars of it , taken in its utmolt lati- 
rude. Agrecably to that of our Saviour, 
Job. 8. 44 le arc of your father the De- 
vil-—— be was a murderer from the begin» 
wing as every one 15 ſaid to be that 
Eateth Eis brother, 1 Joh. 2. 15. If there- 
fore we can icoucile God and the Devil 
together, Heaven and Hell, we may alſo 
Charity, and rcjoycing at other mens 
ling, 

2. The inconliſtency of theſe Two will 
further appear, by comparing this mon» 
{trous diſ-attc&tion of mind, with the in- 
ſegarable concomitants of Charity, or ſuch 


things 
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things as are in conneQion with it. And 
the argument thence will be alfo 
and enforcing, if that — 
be found to be certain, and the conne- 
ion firm,between thole things and Cha- 
rity. 

I ſhall' only give inſtance in four 
things, which every one that examines 
will acknowledg to be {o connetted. 


Wiſdom, and Prudence. 

Picty, and fincere devotedneſs 
Viz. to God, and the Redeemer. 

Purity. 

Humility, 


Moraliſt; generally acknowledg acon- 
catenation of the Vertues : Thoſethat 
are truly Chriſtian are not the lefs con» 
nected, but the more ſtrongly and 
ſurely. 

Which connexion of theſe now menti- 
oned, with Charity, we ſhall ſee as tocach 
of them ſeverally;z and, at the ſame time, 
their imconfiſtency with this vile temper 
von | 


practice. 
[. For Wiſdom or Prudence, it is fo 
C 4 nearly 
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nearly ally'd to Charity, that it is men- 
tioned by the ſame name, Jam. 3-17. The 
wiſdom that is from above, is firſt pure, 
then peaccable, gentle, Sc. The foregoing 
words,( v.16.) ſhew Love is meant. Theſe 
words repreſent the heavenly deſcent, and 
the irne ratwre of it, both together. That 
it 18 called }W;/dom, ſhews its affinity with 
it, and that it partakes of its nature 5 
dwells in a calm ſedate mind, void of dil- 
quieting pathons and perturbations, 
which 1t is the work of Wiſdom to re- 
preſs and expel. Indeed the name is ma- 
nifeltly intended to expreſs, generally, 
the temper, the genins, the ſpirit of one 
that is born from above, and is tending 
thither. The contrary temper, a diſpolitt- 
on to ſtrife, envy, or grief tor rhe good 
ot another ( which naturally turns into 
joy, for his evil, when his caſe alters )1s 
called WWiſdow too, but with ſufficiently 
diſtinguiſhing and diſeracing additions. It 
is ſaid, verl. 15, not to be from above, 
but earthly, ſerſual, deviliſh ; And to have 
the contrary effels ; where envying and 
ſtrife its, there is confuſcon ( Tu- 
SeJereris, mult the word fignifies a 
i{- 
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diſorder, unquietneſs, diſagreement of a 
man with himſclf, as if his foul were 
pluckt aſunder, torn from it ſelf ) and 
every evil work, verl; 16. 

There can be no charity towards a- 
nother (a4 hath been noted ) where there 
1s not firſt a true love 1o a mans own 
ſoul, which is the immediate mcaſureof 
it. Nor that, where there is not prudence 
todiſcern his own beſt good , and what 
means are to be uſed to attain it. His 
true good he is not to expect apart by hint- 
ſelf, but as a memier of the Chriſtian 
community. Not of this or that party, 
but the whole arinrated body of Chrilt. 
In which capacity he ſhares in the com- 
mon felicity of the whole , and affects 
to draw as many as he can, into the coms- * 
munion and participation of it. So he 
enjoys, 4s 4 member of that body, a tran- 
quillity and repoſe within himfclf, But 
1s undone i» hi-7ſelf, while he bears a dil- 
aftefted mind to the true intereſt and 
welfare of rhe body. 

Wheretore to rejoyce in what is pre- 
judicial ro it , is contrary to prudence 
and charity both at once. Put on, faith 
O the 
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the Apolile ( #5 the clet? of God, holy and 
beloved ) bowels of mercies, kindneſr bum- 
bleneſs of mind , meekneſs, long-ſuſfering, 
forbearing one another, and forgiving one 
another, if any man have a quarrel - 
any: even 4s Chriſt yt agunangy lſo 
do ye. And above all theſe things, put on 
Charity, which is the bond of perfe&- 
nels. And let the peace of God rule in 
your hearts, to the which alſo ye are called 
in one body. Implying notrue peace or 
* fatisfaftion can be had, but in vital uni- 
on with the body. 

Is he a wiſe, or is he not a wad man, 
that rejoyces he. hath an unſound hand 
or foot, or an ulcerated finger, or toe 
rotting off from him ? or that is glad a 
Fire or the Plague is broken out 1n the 
Net , that equally endangers 
his | cn ww_— dtd yea and his 
own lite ? 

2. Piety and devotedneſs to God, and 
the Redeemer, is molt conjunt with true 
charity. By this we know that we love the 
children of God, when we love God, Ec. 
1 Joh. 5. 2. For the true reaſon of our 
love to the one, is fetcht from the other, 
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as hath been ſhewn. And how abſurd 
were it to pretend love to a Chriſtian 
upon Chriſts account, and for his ſake, 
while there is no love to Chriſt himſelf ? 
But can it conhſt with ſuch love and de- 
yotedneſs to God, to be glad at his be- 
ing affroited by the fin of any man ? 
Or to Chriſt, whoſe delign it was ts re- 
deems ws from all iniquity, and to bleſs urine 
turning #9 wy from our iniquitiess, tO re- 


joyce 1n the iniquity that obſtrutts, and 
tends to fruſtrate his delign 2 Do we not 


know he was for this end manifeſted, to 
deſtroy the works he Dees / ary. 
the Po of nggy are his works ? 
ern Seng the great God is, in, 
and by our Redeemer, maintaining a War 
againſt the Devil, andthe ſubjects of his 
Kingdom ; in which Warfare, what are 
the Weapons, on the Devils part, but 
fins ? Who bur finners his Souldiers ? And 
who is there of us, but tobe on 
Gods part in this War ? Canit ſtand with 
our dury,& fidelity to him,tobe glad that 
any are foiled, who to un- 
der the ſame Banner > What would be 
thought of him, who, ia batted, gy 
cet 
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ceth to fee thoſe of his own fide fa/, 
here one, and there one 2? He would 
ſurely be counted cither treacherous, or 
mad. 

3. Charity of the right kind, is moſt 
certainly connetted with Purity. The end 
(or perfettion) of the commandment (or of 
all our commanded obedience), is Charity, 
our of a pure heart, 1 Time. 1. 5. Sincere 
Chriſtians, are ſuch as have purify'd their 
ſouls, iz obeying the truth thropgh the ſpirit, 
unto untcigned love of the brethren z and 
mult ſee, that they love ane another with 
a pure heart, fervently, 1 Pet. 1. 

Pagans haveggught, there is no ſuch 
thing, as true friendly love, but 

men. But how confiſts it with ſuch 

aurity, to take pleaſure in other mens 

impurities, or make their fin the matter 
of jeſt, and raillery ? 

4- A further inſeparable concomitant 
of Charity, is deep humility, We find 
them joyn'd, and are required to put 
them on together, «in chad y mentt- 
oned Context. Put on kindneſs, humble- 
meſs of minds; above all put on Charity, 
Col. 3. An do find it among theſe cele- 

brations 
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brations of Charity.that it vaunteth not it 
ſelf, and is not puſſed up, V. 4 

Nor can we ever, with due Charity, 
compaſſionate the wants, and infirmities 
of others, if we feel not our own. Which 
if we do, though we are not, ourſelves, 
guilty of hainous wickednetles, we ſhall 
lo cntirely aſcribe it to Divine preſerving 
mercy, as to be in lictle diſpolition tore- 
joyce that others are. 


OSE. We may then, upon the whole, 
learn hence, how we are to demean our 
ſelves in reterence to the fins of other 
men. 

So, no doubt, as Charity doth command, 

and require. 

At lealt, jo #5 it doth allow, or not for- 

bid. 

We arc manifeltly concern'd, not to 
offer violence to fo facred a-thing ; and 
ſhall be ſecure from doing it theſe 
ways. We may therefore under theſe two 
Heads, take direction for our behaviour 
upon fuch occations : viz. the attual fins 

others, or their more obſetvable incli- 
nations thereto, 

i. We 
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t. We ſhould faithfully praftice, as to 
this caſe, ſuch things as Charity, and the 
very law of love doth expreſly require, and 
oblige us to. As we are, 

1. To take heed of tempting their in- 
clinations, and of inducing others to ſin, 
whether by word or example. We are, 
otherwiſe, obliged to avoid doing fo, and 
this greatly increaſes the Obligation. 
What we are not to rejoyce in, upon the 
account of Charity z we are, upon the 
ſame account, much leſs to procyre. E- 
ſpecially take heed of contributing to 
other mens fins, by the example of your 
own. The power whereof, though it be 
' filent and infenfible , is moſt efficacious 
in all mens Experience. A man would 

ps hear the verbal propoſal of that 
ickednefs, with horror and deteſtati- 
on, which he is gradually and with little 
reluctance drawn into , by obſerving it 
in other mens praitice. A SD earigle Bo 
bortation to it, would ſtartle him. But 
the converſation of ſach as familiarly 
iſe it , gently infinuates, and by 

r degrees alters the Habit of Ins 
Mind ; ſecretly conveys an Infe#ion _ 
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« Peſtilential Diſeaſe ;, ſo that the man is 
mortally ſeized he feels, and when 
be ſuſpetts no danger. 

Moſt of all , let them take heed of 
miſchieving others by their Sins, who 
are men of wore knowledg, and pretend 
to more ſtrifineſs than others. Per 
ſome ſuch may think of taking their Li- 
berty more ſafely : They underſtand 
how to take up the buſineſs more eaſily, 
and compound the matter with God. An 
horrid Imagination ! and «ire Blaſphe- 
my exalaſt the holy Goſpel of our Lord ! 
If it were true, and God ſhould (do, 
what is ſo little to be hoped) mercifully 
give them the Repentance, whereot they 
moſt wickedly preſume, who knows but 
others may, by that example, be hardned 
in wickedneſs, and rever repert 2 

Yea, If thy greater knowledg ſhould 
prompt thee to do, uoneccilarily, that 
which (really, and abſtracting from cir. 
cum(tances) is not a fin ; but which an. 
other took to be fo, and thence takes a 
liberty to do other things that are cer- 
tainly finfulz yet walkeſt thou mot chayi- 
tably. Sl thy Knowleds ſhall ; 


weak 
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weak Brother periſh and be deflrozed, for 
whom Chriſt died? Rom.'14. 15. with 
1 Cor. 8. 10, 11. Suppole the proceſs be, 
as from ſitting in an Idols Temple, to Ido- 
latry; fo from needleſs ſitting in a Trvern, 
to Drankenneſs, or other conſequent de- 
baucheries. 

But if the thing be, i= its firſt inſtance, 
unqueſtionably ltiaful,of how horrid con- 
ſequences are the enormities of ſuch as 
have been taken to be men of ſandtiry, 
beyond the common rate ? What a ſlums. 
ling block to multitudes! How much bets 
ter might it have been for many that are 
of the Chriſtian profettion, 1t ſuch had 
never been Chriſtians ! And moſt pro- 
bably for themſelves alſo! No doubt it 
had been more for the honour of the 
Chriſtian name. How wary may be tem- 
pted to infidelity and atheiſm by ore 
ſuch inſtance ! And whereas thoſe ſcar- 
daliz'd perſons do often atterwards, incur 
this fearful guilt of rejoycing in the ini- 
quity of ſuch, even that alſo, they have to 
anſwer for, with all the relt. 

2. Charity requires, not only that we 
dojnot procure, but that we labour, as 

much 
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much as is ble, to prevent the fin of 
others. hat in this kind, we are not 
to rejozce at, we ſhould hinder. And in» 
deed what we do not hinder, if it bein 
our power, We cauſe. | 

3. We ſhould nor be over-forward to 
believe ill of others. Charity will, while 
things are doubtful, atleaſt, ſafj See 
how immediately conjun& theſe two 
things are. It thinketh no evil, rejozceth 
not iniquity, v. 5, 6. It is not imaginative, 
or ſurmiſing, And inthe following verſe 
hae ng better part, it muſt be under- 

), it believeth all things, hopeth all 
things : i. e. briefly, it is unapt to believe 
il, without ground, and hopes wel, as 

as there is any. Burt it is not fo 
blindly partial, as to ſhut its eyes againl(t 
apparent truth ( of which more 1a its 
place). 

4. Much lefs ſhould we report thing ; 
at random, to the prejudice of others. 
That charadter 'of an inhabitant in the 
boly hill, muſt not be forgotten, that 14+ 
_=_ not up a reproach againſt his neigh- 


$. If the matter particularly conc:rn 
D our 
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our ſelves, and circumſtances comply, we 
muſt have recourſe firſt to the ſuppoſed 
offendor himſelf, and (as our Saviourdi- 
reds ) tell him his fault between him and 
thee alone, Mat. 18. 15. 

6. We ought to compaſiionate his 
caſe. Not rejoycang in iniquity, may have 
in it a wx, More may be meant ; we 
are ſure more 15 eliewhere enjomed, ſo- 
lemn mourning, and the omiſlion ſevere- 

blamed. Tt are puffed up, 1 Cor. 5. 2. 

not —_ ſo much with pride,as va» 
rity, and lightneſs of ſpirit, as a bladder 
ſwoln with air , which is the ſignifican- 
cy of that word ). and have not rather 
mourned, Perhaps he is burdened with 
grief and ſhame. A Chriſtian heart can» 
not be hard towards ſuch a one in that 
caſe. We are to bear one anotÞers burdens, 
and ſo fulfil the law of Chrift. Gal.6.2. 

7. We (bould,as our capacity and cir» 
cumſtances invite or allow ( at leaſt by 
our prayers) endeavour. his recovery. 
And therein uſe all the gentleneſs which 
the caſe admits, and which is ſuitable to 
a due ſenſe of common humane frailty. 
Take the inſtruction 1n the Apoltles 

own 
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own words, Gal. 6. 1. Brethren, if a man 
be overtaken in a fault, ye which are ſpi- 
ritual, reſtore ſuch a ore in the ſpirit of 
meekneſs, conſidering thy ſelf , leſt tho 
alſo be tempted. 

8. We mult take heed, upon one mans 
account, of cenſuring others; tor ſuch as 
we know to be faulty, thoſe, that for 
ought we know ( and thercfore ought 
to hope) are innocent. A pradtice 
moſt abſurd and unrightcous, contrary 
to common reaſon and juſtice, as well as 
charity. Yet that whereto {ome arc apt 
to allume a licenſe, upon fo {lender and 
ſentlefs a pretence, #.e. Becauſe ſome, that 
have, under a ſhew of piety, hidden the 
impurities of a ſecretly vicious litez Os 
thers that are openly profane, and lead 
notorioufly lewd and flagitious lives 
( who tho* bad enough , are fo far the 
honeſter men ) do add to all their other 
wickedneſs, that folly and madacls, as to 
count all men hypucrites that are not as 
bad as themſelves. And reckon there is 
no ſuch thing as rea! Religion in the 
World. A like cafe as if, becauſe fomc- 
times ſperes have appcarcd i1 humane 
| D 2 ſhape, 
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ſhape, one ſhould conclude there is,ther- 
fore, no ſuch creature on earth, as a very 
man. 

2. But there are alſo other things that 
ought to come into pradtice, in the caſe 
of other mens inning , very ſuitable to 
the caſe , and not unſuitable to charity. 
Which, tho' they proceed more direfly, 
rather, from ſome other principle, yet are 
not inconſiſtent with this ( As the graces 
of Gods Spirit, and the duties of Chri- 
ſtians never interfere, ſo as toobſtruct or 
hinder one another ). Things which,tho' 
Charity do not expreily command , yet 
are otherwiſe commanded , and which 
Charity doth not forbid. As, 

1. That we labour to avoid the con- 
tagion of their example. That'we take 
not encouragement to fin from their ſin- 
ning. They are not our rule. Ie have 
mot ſo learned Chriit, 

2. That we take warning by it. And 
endeavour that their example may not 
only not be tempting to us, but that it 
may be monitory. We ſhould reckon ſuch 
things are our examples, for this purpoſe, 
1 Cor. 10, and were not only, hereto» 

foxe, 
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fore, recorded and written, but they are 
alſo, in our own days, permitted to fall 
out for our admonition. We that think 
we ſtand, ſhould therefore take heed leſt 
we fall. And muſt remember we are to 
ſtand by faith, and are wot to be high 
minded, but fear. "Tis a coſtly inftructi- 
on that is given us in ſuck inſtances.Con- 
{1der the dolouy and pangs that the -y may 
perhaps endure, who arc our Monitors. 
If they do not cry to us tobeware,their 
caſe doth. Reckon ( as the Pſalmilt, P/. 
73. ) It is good for you to draw rear to 
God ;, they that are far from him fall 
periſh. Labour to be lincere, living 
Chriſtians. Let me tell you what have 
often inculcated. A meer form of godli- 
neſs will one time.or other betray you. 
And that it is not beirg of this or that 
party, conjoined with a formal, lifeleſs Re- 
ligion, that will ſecure you from being 
publick ſcandals on earth, and accurſed 
wretches in hell. Let every one prove his 
own work , and make through work of 
it, ſo Pall be have rejoycing in himfelf,and 
not in another, Gal. 6. ( yea, tho' he may 
have much cauſe of mourning for ano- 
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ther ): For every one wuſt, at laſt, bear 
his own burden , and give an account of 
kimfelf to God. 
3- Seriouſly bleſs God for being kept 
from groſs and ſcandalous enormitics : 
Such words ſavour well, ſpoken with 
deep humility , and unfcigned ſenſe of 
divine favour , not with Pharifaical 0- 
{icntation and ſcorn, God I thank thee I 
am #0t is other men. It the poor man 
was fo tran{ported , and pour'd out his 
{cul in tears of gratitude to God, upon 
the fight of a Toad, that be was not ſuch 
a creature; how much more cauſe is there 
for it, upon the light of a groſs ſinner |! 
For, I ſhould think, Wo made me differ ? 
Vhy was not I the example ? And re- 
duc to ſuch a condition, before whichl 
would prefer the greatelt ſinlels miſery 
in all the work? 

There is a threefold degree of mercy, 
ia our picl.rvation from more hainess 
and reproachful wickedneſs. We may owe 
it to ratare that lefs inclines us to fome 
fins,as £/uttony, drunkenneſs, &c.to external 
ſucceed aneons providencethat keeps us out of 
the way of temptation. Or to vidoriows 

Grace, 
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Grate, able to prevail, both againſt cor- 


rupt inclinations of nature, and whatſoe- . 
ver temptations allo. God is to be ac- 
knowledg'd in all. He is the Author of 
Natwre,the Riler in Providence, the Foun- 
tain of Grace. Underthe firſt of theſe no- 
tions, he ought more to be czed, and praiſ- 
ed, than the moſt are aware of, Icoul4 
tell you, it it were ſcaſonable, of ſome 
(and no deſpicable) Heathen Philoſophy, 
which (peaks of ſuch an ivevie or good- 
neſs of natural temper (though the word 
hath a'ſo another fignitication), that 13 
ſaid to carry in it, a fort of ſeminal pro- 
bity and vertue : Which, when itfthall be 
oblerveJ, how ſome others, have the ſeeds 
of grofler vitiolity, and of all imagina- 
ble calamities, wore plenti/nlly fown 
their natures, there 15 20 little r 
be thankful for. Tho' all arc 
nough by nature, to be c:i/irer j 
and tor ever miſcrable, without 1pcct a: 
mercy 3 And tho' agaia, none 
fo bad natures, as to be thereiy excuſalll 
in wickednets ( they ſhoul:! endeavour, 
and ſeek relick the more ea:neltly), yer 
{ome are leſs bad, and their caſe more ro 
D 4 medivle, 


[ 40 
wedible, by ordinary means $ and there- 
fore the difference ſhould be acknowledg- 
_ ed with gratitude, 
k And ſurely there is no ſmall mercy, in 
being kept ont of the temptation, 
the di = + Ao 1 — 
Providence, that orders, more advantage» 
oully, the circumſtances of their condi- 
tions in the world, fo as they are leſs ex- 
ſed to occaſions of fin, than othersare. 
hich Providence I called, ſuccedaneows, 
for diſtin{jons ſake ; becauſe even the dif- 
ference of natural tempers, is owing to a 
former Providence. But now who can 
tell, what they (bould be, or do, in ſuch 
circumſtances as might have befal'n them? 
'Tis a fingular favour, not to be expoſed 
to a dangerous tryal, whereof we know 
not the iflue. 

Nor yet ſhould any ſatisfic themſelves 
without that grace, which can ſtem the 
tide. Which they that poſſeſs, how ſhould 
they adore the God of all grace? 


4. Charity doth not forbid, and the caſe 
it ſelf requires, that when others do 
ly, and fcandalouſly fin, we , a 
lepgth, upon plainevidence, admit a 
. vierion 
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| viction of the matterof fa&. For, other- 
wiſe, we cannot perform the other dut 

towards them, unto which, Charity dot 
moſt expreſy oblige : Nor diſcharge an 
higher duty, which another love requires, 
that ought to be ſuperior to all other. No 
Charity can oblige me to be blind, parti- 
| al, unjuſt, untrueto the intereſt of God 
and Religion. When we are told in the 
Text, it rejozces not in iniquity, "tisadded 
in the next breath, it rejoyces in the truth : 
4, e. in equity, and righteous dealing, We 
are not to carry alike to good wer, and 
bad : And are therefore jcaretime to di- 

ſtinguiſh them, if there be a viſiblegrourd , 

for it, or totake notice, when they ma» 
nifeſtly diſtinguiſhthemſclves;For it is ne» 
ceſlary to what is next toenſue: £2, That 
5. We are to decline their Society: 
3, e. when their hainous guilt appears, 
and while their repentance appears not. 
Scripture is ſq plain, and coprousto this 
purpole, that it would ſuppoſe them ve- 
ry ignorant of the Bible, for whom it 
ſhould be needful to quote Texts. We 
muſt avoid them for owr own ſake, that we 
be not infefted, nor be partakers in their 
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fin, and guilt. For theirs (and fo Chari- 
ty requires it), that they may be aſhamed, 
which may be the mcans of their redudti- 
on and ſalvation : And ( which is moſt 
conſiderable) for the honour of the Chri- 
itian Religion, that it may be vindicated, 
and reſcucd from reproach, as much as 
in us lics. It ought to be very grievous 
to us, when the reproach of our Religi- 
on cannot be rolled away, without being 
rolled upon this, or that mans if, cfpe- 
cially , otherwike valuable, But what 
Reputation ought to bs of that value 
with us, as his that bought us with his 
Blood 2 The great God is our Example, 
*who refuſes the tellowthip of Apoſtate 
Perſons, yea and Clurches : Departs, and 
withdraws his attronted Glory. It is 
pure, and dcclines all taint, Whenihigh 
Indignitics arc offered, it rakes Juſt of- 
fence, an with a Majeſtich Shyneſs re» 
tires. None have been fo openly own'd 
by the Lor:l of Glory , af that he will 
countenance them in wickednels. I hough 
Coniah (he tells us,expreſiing a contempt 
by curtling his name) were the Signet on 
bis right hand, yet would he pluck bio 
| thence. 
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thence. Yea and our Siviour diredts, If 
our right-hand it (clf prove offenſive, we 
muſt caſt it from «5, Mat. 5. 20. And to 
the ſame purpoſe (Chap. 13.) in the next 
words after he had ſaid, Is to the world 
becauſe of offences z, it muſt le that offences 
will come., but wo to bim by whom the of- 
fence e meth. Wherefore if thy band offend, 
Kee. ver. 7, 8. It muſt be done «ar to an 
hand, a limb of our bedy, wth great ten- 
derneſs, Sympathy and fenfe of ſmart and 
pain 5 but 4 muſt be done. Di- 
ledionem audio, non Communica- Tertul. 
cationem; | hear of Love, not Communi-« 
on, faith an Ancient upon this occaſion. 
6, We muſt rake heed of Deſpondency, 

by rcaſon of the fins of others, or of be- 
ing diſcouraged in the way of Godlineſs x 
much more of being diverted from it. 
Indeed the greateſt Temptation which 
this caſ< gives hereunto, is (to this pure 
poſe ) very inconhiderable and __ . 
contemptible,i.e. that by reaſon pho” 0M 
the * laſervious ways of ſome, 

as that word tignihes, and is fitteſt to be 
read; referred to the Impurities of the 
(Inoſticks, as they came to be called) the 


way 
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way of truth ( i, e. Chriſtianity it ſelf ) 
& evil ſpoken of. But this ought to be 
heard ( in reſpett of the ſcoffers them- 
ſelves with great pity, but ) in reſpet of 
their deſign to put ſerious Chriſtians out 
of their way, with diſdain. And with as 
little regard, or commotion of mind, as 
would be occaſion'd (fo one well expre(- 
ſes it ) to a Traveller, intent upon his 


mr a by the wwowes and grimaſles of 
eys or Baboons. 


Shall I be diſquieted, grow weary,and 
forſake my way, becauſe an unwary 
perſon ſtumbles, and falls in it , and one 
ten times worſe , and more a fool than 
he, laughs at him for it? We muſt in 
ſuch caſes monrn indeed for both, but not 
faint. And it we mourn, upon 4 Ire acs 
count, we (hall calily apprehend it, in its 
cauſe, very ſeparable from fainting and 
deſpondency. Js a diſcouraging thing 
for any party to be (ti tied and have 
an ill mark put upon them, from the de- 
feftion of this or that perſon amon 
them, that was, perhaps, what he 
not, or was little thought to be. Bur if 
ye be more concern'd for the —_ 
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the Chriſtian name, than of any one party 
in the world, our mourning will not be 

rincipally, u 0 private an account. 
All —_— w_ fe be that underſtand 
the matter, will heartily concur with us, 
and count themſclvey oblig'd to do fo. 
None that are ſuch, or «ny man that hath 
the leaſt pretence to reaſor, juſtice, or 
common ſenſe, will ever allow t 
to turn the faults of this or that parti- 
cular perſon ( that are diſcountenanc't 
as ſoon as they are known ) to the re- 
proach of a Party. 

For others, that are apteſt to do fo, 
men of debauch't minds, and manners 
With whom, not being of this, or that par- 
ty, but Religion it ſelf, 1s a reproach. I 
would advite all ſeriows and minded 
Chriſtians of whatſoever way, or per ſua» 
fon) if they be twitted with the wic- 
k 3 of any that ſeem'd to be ſuch, and 
were not, to tell the revilers, * They are 
* more akin to you than to w, and were 
© more of your party (howſoever they dif- 
* guiſed ! end rg than of any other we 
© kyow of. 


And 
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And if yet, after all this, any will give 
themſelves the liberty to rejoyce at the 
fins of other men, and make them rhe 
matter of their ſport and divertiſcment, 
or take any the leaſt pleaſure in obſer- 
ving them, I have but theſe two things, 
in the al, to ſay to them ; 

Tou no reaſon to rejoyce. 

Tow have great reaſon for the contrary. 

You have firſt no reaſon to rejoyce : 
For prodyce your cauſe, Jet us hear 
your ſtrong Reaſons. 

T. Is it that ſuch are like you, and as 
bad men as your f(clves ? Bur 

1. What if they .be not like you? 
Every one, perha , s not4 at whoſe 
fins (real or ſopoled) you, at a venture, 
take liberty ro rejoyce 3 What it your 
guilt be real, theirs but imagined f Som- 
times through your too much haſte, it 
may prove ſo; and then your Jeſt is 
ſpoiled, and you are found to laugh on- 
ly at your own ſhadow. Art leaſt, you 
cannot,many times,{o certainly know an- 
others guilr, as you may your own; and 
ſo run the hazard (which a wiſe man 
would not) of mikiag you: {clves the ri- 
dicnle, 
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And ſuppphing your guels, in any part, 
hit right 3 What if thoſe others fin by 
Sarprize, you by Defren £ They in an 
ad, you in a courſe They in one kind 
of lewdneſs, you in every kized ZThey 
fin and are penitent , you hn and are ob- 
durate ? + They raurn, you perſevere # 

are aſbamed, you glory? Theſe are 
great difterences, (rf they are really to be 
found ) 1n any fuch caſe. But 

2. If they be not found, and thoſe 0- 
thers be like you throughout, every whit 
as bad as your fclves, This is fure no 
great matter of glorying, That I am nor 
the very worlt thing in all the world! 
the vileſt creature that ever God made ! 
Should. it be a folace to me allo that 
there are Devils,, who may perhaps be 
ſomewhat worſe than they or 1? 

Nor, tho” they fall in never fo intirely 
with you in all points of wickednefs, 
will that much mend your marter? Can 
their wit added to yours, prove there 
wilt be no Judgment-day ? Orthat there 
is no God ? Or, if that performance fail, 
can their power and yours, defend you a- 
gainſt the Almighty ? Tho” hard pr in 
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hand, the wicked will not- go unpuniſhed. 
Or again, 

2. Suppoſe you are not of the de- 
bauch't Crew 4 ls this your reaſon why 
ou at leaſt think you may indulge your 
felf ſome inward pleaſure, that wicked- 
neſs ( you obſerve ) breaks out among 
them who are of a diſtin oY Pomgen, 
which you count may fignifie ſomewhat 
to the better reputation of your own F 
But are you then of a Party of which 
you are ſure there are no ill men? There 
are too many faults among all Partics ; 
but God knows it is fitter tor us all to 
mend, than to recriminate. 
Yea, but the Party we are of, pro- 
felles not fo much (triftne6. No? What 
ſhould you be of, that profeſles 
leſs (trictnels? What wore lax rule of 
Morals have you than other. Chriſtians ? 
Do you not . profeſs ſubjeftion to the 
known rules of the Bible concerning Chri- 
Tian and civil converſation? You do not 
ſure profeſs Rebellion, and hoſtility a- 
cainlt the Lord that bought you | Doth 
not your Baptiſmal Covenant ( wh 
you are ſuppoſed to avow) biad you, 
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to as much ſtrictneſs as any other Chri- 
ſtian ? And can there be any other more 


+ facred boad? 
—_ in other things, than matters of 


nn re 


it qa in matters of Religion, and Wore 
= doth that delinquency prove, that 
ſe other things, you are in the right, 
—_ are im the wrong 5 Doththe wic- 
mare any perſon, againſt the Rules 
common, as well as his cwn ſtrider 
pi ion, prove the profeſſion he is of, to 
ſe? ebunla the proteſion 
of Proteſtants, is (tricter than of other 
Chriſtians, the notorious fins of wicked 
Proteſtants, will conclude agaioſt the 
whole And the wickedacis 
of a Chriſtian, becauſe Ciriſtianity is a 
firider profeſſion than Paganiſm will prove 
the Chriſtian Religion to be falle. Who 
doubts, but there mey be found, of the Ro» 
man Communion , better men than ſome 
Proteftant: ? And of Pagans, better men 
4 of 9087 But then, they are 
better,only in rcſpet of ſowe things, where» 
in all Clrrifian:,or all men,do agree in < 
E 
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'mentr;not inreſped of the thimgs where- 
rruy'y And om. are worſe, in 
things that have no connexion with the . 
matter of difterence.Enough isto be found 
to this purpoſe, in ſome of the Ancients, 
writing on the behalf of Chriitiexr, which 
we need not, in fo plain a cafe. 

Norcan it bet , that men of any 
underftanding,and ſobricty,will make this 
any argument, one way, or other; Or 
think them at all juſtifiable, rbat glory in 
other mens wickednels, upon this, or any 
other account, 

For ſach therefore, as are of ſo ill a 
mind, and think, being of « different party, 
Hey mal healer of th fe pert and 

: « party; 
that a wor (e ———_— any ditfe- 
rence in the Rituals of Religion can a- 

"ih hole Reaſon then (al- 

Upon the whole, your 

els what you will is no Reaſon, and ar» 

nothing but neſs of diſcourſe, 
and want of reaſon; or that you would 
fainſay ſomething toexcuſe an il}prattice, 
' a p54 


2. Thats 
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2. That you have much reaſon to the 
contrary, both «por the common account, 
and own. 

I. the common account. That the 
Chriſtian world (hould, while it is fo barren 
of ſeriow ——_ fertile, and pro» 
dudtive of ſuch Moniters ! made up of the 
ſacred Chri tian profeſſion, conjoyn'd with 
(even worſe than) Paganriſh live: ! And 
the more of ſandrty any pretend to, the 
moredeplorable is the caſe, when the wic- 
kednels ks forth, that was concealed 
before, under the vizor of that pretence? 
Is this no matter of lamentation to you? 
Or will you, here, again ſay, your wnre- 
— to their party, makes you uncon- 
cern'd? If it do not juſtifhe your rejoy» 
cing, it will ſure{youthink) excuſe your 
not mourning. Will it fo indeed? Who 
made you of a diſtin party? Are you not 
a Chriſtian? Or are you nota Proteſtant ? 
And what do you account that but Re-+ 
form'd primitive Chriſtianity? And ſo, 
the more it is reform'd, the more perfett-. 
ly it is # ſelf}, Who put it iato your 

wer to make diſtinguiſhing additiers 
to the Chriſtian Religion, by which to (ec- 

E 2 . ver 
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ver your ſclves from the body of other 
Chriſtians in the world, (o as not tobe 
concern'd in the affairs of the body 2 If 
this or that member ſay, 1 am not of the 
bedy, is it therefore not of the body e Is 
it not the Chriſtian Name that is diſho- 
noured by the ſcandalous lives of them 
that bear that mame? Whole Laws are 
they that are broken? the Laws of this 
or that party ? 'or are they not the laws 
of Ctriif 2 Will you fay you arc wnre- 
lated to Lim too? or have no concern 
with Aim? Can any Party be united 
within it ſelf, by ſo ſacred tes, as all 
truc Chriſtians are with the whole body of 
Chriſf? | |:-0w no way you have to be 
unconcern?*.] in ſuch caſes, as the matter of 
gorr bumili1on ( when they occur 
within your gotice }) but by renouxcing 
your { brijtianity. 

Nor,indeed, would that ſerve the turn. 
Fo: wht «i youdo with your humanity? 
Are yOu 1+.e ihe ana, if you would be no 
longer aC briſtian? Anc'c ven that, methinks, 
ſhould clige us to bewarl the depraved- 
neſs,$6 d;ſhononr,of the nature and order of 
Lu mane creatures) That theywho were made 


for 
9 


[53 ] 
for the ſociety of Angels, vea, and of the 
bleſed God himſclt, ſhould be found. de- 
lighting, and wallowing in worſe impus- 
rities, than thoſe of the Dog or Swine. 
The more {irictneſs i® worals they 
+ have ( falfly ) pretended to, the greater 
is your obligation, to lament their via- 
lating thoſe ſacred gvles ( which you al- 
ſo profeſs to be ſubject io ) and not the 
lefs. Do I need to tell you, that even a- 
Pagans, where a profuſion of grea- _ 
ter Frianel had once been centred ita, 
an apoltacy to groſs immoralities hath 
been the matter of very ſolemn lamen- 
tation. As in the School ( or Church 
ſhould I call it? ) of Pythagorss, where, 
when any that had obliged themſclves to 
the obſcrvation of his vertwow precepts, 
did afterwards lapſe into a vicious 
courle,a Fancral,and ſolemn monrn- gue 
ing was held for them, as if they ey. 
were dead. 
* 2, On your own. For when our Saviour 
faith, Wo to that man, by whom offence com- 
th, doth he not alſo ſay, Wo to the world 
becauſe of —_ And who would not 
fear, and lawent his ſbare in that Wo? 
E 3 Are 
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_—_—_—_— inſt all burt by ano- 
ther's (in Wh trenomage yon to 


fin too? What if harden you init ? How 
do ſome mens fin diſpoſe to A- 
thei ? and to think there is nothing in 
gion? And if you felt in your ſclves 
an inclination to _—_— that, it 
ſelf, argues the infettion hath caught 
upon you 5 (ciz'd your ſpirits, and cor- 
rupted your vitals. So that you have 
cauſe to lament even your having reioy- 
ced., To be afflided, and monrn,and weep; 
fo turn your laughter to mourning , and 
your joy to heavineſs, Jam, 4. 

One would think them indeed but 
half men, and ſcarce any Chriſtians , that 
can allow themſclves fo inhrwane, and 
ae»ballowed a pleaſure, as rejoycing in u- 
nother's fin ! 'Tis very unworthy of a 
man to take pleaſure in ſeeing his fellow- 
man turning beaſt, There is little in it 
of the ingenuity that belongs to humane 
watwre, to delight in the harms of others; 
much leſs of the prudence, to make ſport 
of a common miſchief. And would a 
Chriſtian rejoyce in the diſadvantages of 
his own cauſe > and in the diſhonour and { 

reproach 
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reproach of the very name which be bins" 
ſelf bears ? 

To conclude » Gho wn think no 
more ſhould be to repreſs in any 
this ill inclimation, than to conſider, 

What fin iv, wherein they rejoyce. 
And what Charity is, which is vio- ' 
lated by their doing ©. 

What to rejoyce in ſim! deſpi 
the Creator, and hath wrought ſuch Tra- 
gedies in the Creation | that turned An- 
gels out of Heaven | Man out of para- 
diſe | that hath made the bleſſed God fo 
much a ſtranger to owr world, broken off 
the intercourſe, in ſo great part, between 
Heaven and Earth ; obſtructed the plea” 
ſant commerce, which, had, otherwiſe, 

robably been between Angels and Men ! 
vilely debas't the nature of man, and 
provok't the diſpleaſure of his Maker a- 
gainſt him ! that once over-whelm'd the 
world ina delvge of water, and will again 
ruin it by as deſtru@ive fire / To rejoyce 
in ſo _ «thirg, is todo thatmad part, 
, to caſt about firelrand:, rrrows, and death, 
and ſay, Am not Tin /'ort? 

And to dothat wiartch ſo highly offends 

ag rinfF 
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aeainit Charity! fo divine a thing! the 
otf-ſpring of God ! the birth of Heaven, 
as it is here below, among us mortals; the 
beauty, and el -ry of it, as it is there above, 
in its ratural ſcat. The efernel bond of 
living union, among the blefled ſpirits, 
that inhabit there, and which would make 
our world,did it univerſally obtain in it, 
another Heaven. 

Conſider from whow, and from what 
Region that muſt proceed, which is ſo con- 
trary to God and Heaven. 

"Ws any will yet, in deſpight of divine love 
it ſelf, lang on, at fo foul, and frightful a 
in is, *tisroo hkay to prove rhe 


Hs Jer | 

Sardonian langhter + i. e. (as forme explain 
that Proverb) ot them that-dye lerghing: 
Conclude their /rwes, and their langhter 
both tqgether 3 and only ceaſe to 
and to {pe in the ſame luſt breath. 
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